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FRANCIS X. MURPHY, c.ss.R.

CONSTITUTIO PASTORALIS DE E CCLESIA
IN MUNDO HUIUS TEMPORIS :
AN INTRODUCTION
SUMMARIUM
Auctor huius studii de Constitutione Pastoralem de Ecclesia in mun
do huius temporis considerat praecipue manifestationem mentis et spi
ritus christiani. In quibusdam problematibus, iam per multum tempo
ris discussis , novas determinationes in iudiciis de moralitate et cultura
indicat, quae imprimis « Dialogo » inservient. Res gestas in efformatione
documenti describit et inculcat ì·equisitum vigorem in fin ibus Constitu
tionis persequendis.
The genesis of the Pastoral Constitution on the Church in
Today's World marks an evolutionary step in Catholic theological
thinking, and in the Church's manner of enunciating its mora!
truths. Other Generai Councils, from Nicaea I (325) to Trent (15451563), had promulgated series of canons dealing with disciplinary
matters and with the moral conduct of the Christian. But Vatican
Council II drew up a document in which the Church's Weltanschau
ung or total ideological perspective enters directly into the forma
tion of its moral mandates. An insight into contemporary man's
condition is specifically integrated within the complex of man's
tempora! as well as his spiritual destiny.
At the Council's start, and again during the third session
( 1964), a group of prelates and theologians expressed concern at
the Council's study of man in his immediate surroundings as a
formal object of its theology, since the immediate goal of this
effort did not seem to be man's direct relation to God, but rather
his activities as a creature. This objection was taken in hand by
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a number of the prelates during the debate on culture and man's
human condition at the third session, and the Church's full at
tention was turned to preparing the way for a dialogue with the
modern world. Its subject was man, here and now : man, in his
terrestial situation, sinful ·and wayward, but idealistic and mysti
cal-minded ; redeemed by Jesus Christ, the Lord of creation, and
destined for deification through the working of the Spirit in the
sacramenta! mysteries of the Church.
Under pope John's insistence that the Church's consciousness
of itself reflect its universal pastora! preoccupation, contemporary
man from atheist to fervent believer, the starving and the exploi
ted, along with the intellectually endowed and the worldling-all
are now seen as encompassed within the great sweep of God's
providence that runs from creation to the eschatological moment
that will mark the end of time 1 •
The Pastoral Constitution thus makes it clear that each hu
man being with his idiosyncracies and accomplishments, his )oy
and his sorrow, has a part to play in the history of salvation that
coincides with modem civilization. On the vast plane of human
aspirations and deficiencies, of achievements and perversions, the
Church has now turned a grace-guided, clinica! eye ; and the result
is a document whose inspired implementation could « renew the
facè of the earth. »
I.
In a sense the Pastora! Constitution serves as a Christian
Manifesto for the twentieth century. Asserting its solidarity with

the human family throughout the course of history, the Church
has addressed itself to all men, everywhere. Its immediate purpose
is to set out in clear-cut phrases, the Church's view of man, the
world, and the destiny of the human race ; and this appraisal is
to serve as a basis for an honest and continuing exchange of views,
or a dialogue with the world of believers and non-believers alike.
1 The sollz'.citiulo oniniwm ecclesia/1'1.t'ln of 2 Cor. 9. 28, asserted of the papacy
by p opes Siricius (Epist. 1. 7), and Leo I (Epìst. 10. 1) in the fourth and fifth
centuries has now been extended to a « sollicitude for all mankind.» For the debate
on man as the object of theology, s ee A. WENGER, Vatican II, La troisièm11 session
( Paris, 1965) 411-41 7 .
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This vei·y concept, of course, troubled the minds of a number of
Council Fathers who felt that, as the depository of divine truth,
the Church's function was to announce and to teach. They were
firmly convinced that the Church could learn very little from the
world. Consequently they obiected to the term, Pastoral Consti
tution, since they regarded the word Constitution in a theological
sense as applicable only to strictly doctrinal assertions. This
objection was felicitously over-ruled 2 •
Following the suggestions of both pope John and pope Paul,
and by a remarkable change of attitude, after almost a thousand
years of imperturbable self-assurance, the Church joined the world
in acknowledging that it too was searching and experimenting
with answers to the concrete problems of the moment. In actual
fact the Church's more sensitive theologians down through the
ages have had to struggle with the concrete facts of everyday life
in the various cultura! milieux in which the Church found itself.
But despite the fact that both the early Fathers of the Church
and many mediaeval theologians had recognized the need of
adapting the evangelica! message to a continually changing stream
of worldly phenomena, since at least the twelfth century, the
conviction had grown among many scholastically-oriented church
men, that divinely revealed truths, reduced to propositional form,
could be applied in almost univoca! fashion to both the secular
and spiritual needs of man in the world. Paying almost no atten
tion to differences in cultura!, educational, and psychological envi
ronment, they felt that in accordance with a universally valid,
natural law, the scholastic theologian had arrived at a knowledge
of the essence of man's make-up ; and that, aided by divine grace,
every honest individua! could conform to the categories of their
2 Considerable opposition to the use of the term Pastoralis Constitutio was
expressed by a small group of fathers. In the discussion of the subcommission
based upon the interventions and the modi calling for a different designation, no
substitute title was suggested that achieved either the specific aim of the Council,
or that obtained a large common support from the fathers. This title is thus cha
racteristic of the progress made by the Council in adapting older concepts to new
circumstances. The use of the title is justified in Note 1 to the document's preface.
Cf. Schema Constitutionis Pastoralis ... Textus et Correctiones Admissae necnon Expen 
sio Modorum (Vatican, 1965) I, 126--127.
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moral directives deduced from the prescriptions of that natural
law and the scriptures.
This conviction had been reinforced by the revival of the
Thomistic system in both philosophy and theology with the close
of the ninteenth century ; evidence of its almost unquestioned
prevalence is furnished by a host of manuals of moral theology
that with but minor variations had reduced the study of human
conduct, and the pursuit of man's worldly ambitions, to a series of
casuistic formularies. By a remarkable coincidence, these manua
lists and the offieial minded theologians who gave them full support,
had returned to a type of moralizing that was characteristic of
philosophic systems of the later hellenistic civilization, and that
had been strenuously repudiated by the early Fathers of the Church
from Tertullian and Origen to Ambrose and Augustine 3 •
As a Christian Manifesto, the Pastora! Constitution is not
without precedent in the Church's history. Appalled by the pagan
world's accusations that the sack of Rome by Alaric and the Huns
in 410 A.D. was directly due to the irresponsibility of the Chris
tians, St. Augustine wrote his great City of God in which he
discussed the Christians commitment to this world despite his
supermundane destiny 4 • In many rèspects, the attitude expressed
by Augustine's pagan contemporaries vis-a-vis the Church was
similar to that of Christianity's modern critics. They felt that with
its other-worldly spirituality the Church had no real significance
for their culture or their world.
Augustine answered this charge in part by turning back to
the thought of the man whom he considered the Hellenistic world's
first theologian. In the Iliad and Odessy, whose interprètation was
the staple of ancient education, Homer portrays what would be
called today a world of phenomena in movement. Through the
poet's ability to describe a series of lightning-like impressions, the
Homeric man is seen face to face with a universe full of mystery.
As his unfettered imagination attempted to people this world with
demonic forces, his reason struggled to reduce these phenomena
3 Cf. C. COCHRANE, Ch1·istianity and Classfoal Culture (London, Oxford Univ.

Press, 1944).

4 Ibid. 377-516 ; M. VERSFELD, A Guide to tlìe City of God (London, 1958) ;
B . ROLAND-GoSSELIN, La Morale de S. Augustin (Paris, 1 925) .
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to some sort of order. He thus found hiinself impelled to explain
the things he saw and experienced by divine or preternatural
forces, some of which he envisaged as persona!, and thus either
benevolent or invidious ; and others, as impersona!, hence remor
seless and inexorable in their operation.
The Homeric solution was achieved by the creatio11 of the
hero, or the man with an imperturbable inner conviction that he
could overcome the obstacles that surrounded him, and thus play
a part in directing his own destiny. This required both heroic
virtue and the favor of the gods ; but in the Homeric conception
at least, a man became a hero because he was favored by Fortune,
and could combine this divine assistance with manly excellence
and the confidence of a ruthless warrior. Thus the hero stood for
an optimistic outlook on life despite the omnipresence of death
and decay, and a nagging uncertainty regarding man's fate in the
world beyond the shades 5 •
Augustine indicates the inadequacy of the Hornerie theology ;
but he acknowledges the value of the poet's service to civilization
in introducing the problems that had to be faced by subsequent
thinkers and theologians. Using the testimony of the Roman writer
Varro, Augustine accuses the theologians of falsifying their
objective by taking ref-qge in the creation of patently incredible
myths to explain away rather than provide an answer to the
problems raised by the obvious ambivalence of man's spiritual and
corpora! composition. Augustine's argument is directed toward
substantiating the fact that the happenings of man's everyday life
are of crucial importance in supplying him with the data of the
problems concerning being, movement, and order, that are at the
bottom of all human thinking about man's existence and his
destiny 6 •
To escape from . what he considers the Platonic dilemma the attempt to discover a principle of unity in an idea of ideas, or
a form of the good; or a simple transcendental One that, divorced
from causative contact with the material universe, leads to either
an out-and-out dualism, or a purely conceptualistic notion of finite
5

6

c.

COCHRANE, op. cit., 419-422.

De Civ. Dei, VI. v and xii ; cf. M.J. CONGAR, DTC 15, 342-43.
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being - Augustine both accepts the phenomenological world as
real, and appeals to the notion of creation revealed in the Sacred
Scriptures as the work of a Triune God. He thus shows that the God
of the Christians is both transcendent and immanent to the created
universe ; and he is able thence to argue that the redemptive inter
ference of Christ in the course of human affairs is both a constant
in the relationship of man with his divine destiny, and the climax
of the history of man's salvation.
The City of God is not a tract of Moral Theology as such ;
neither is the Pastora! Constitution on the Church in Today's
World. But both documents discuss the main problems raised by
man's moral thinking as he faced the difficulties of everyday life�
Extremely conscious of the passableness of the material universe,
both the City of God and the Pastoral Constitution nevertheless
evaluate that universe as the locale of the creation and the re
demption. Despite a common consciousness of human sinfulness.
and the tragedy of the universal injustice that reigns in persona!
and international relations, they prescribe an optimistic com
mitment of the Church to the amelioration of human conditions,
as mankind seeks peace and unity for all of humanity as the
People of God 1 •

II.
The Pastora! Constitution is the result of a spontaneous ca
talyzation of the Church's moral thought rather than of a pre
conceived plan. While voices had been raised in the Church during
the course of the last century calling for a complete renovation
in the method and, in part at least, of the substance of the Church's
moral teaching, no one had forseen this specific type of document;
nor had its architects any surety of the form, or the final direction
their labors would take until well into the third session of Vatican
Council II. In a very true sense, the Pastoral Constitution can be

7 The opening sentence of this Pastora! Constitution Gaudium et Spes insists
on the identity in experience and destiny of all mankind with the People of God.
It is thus a direct link with the Constitution on the Church, Lumen Gentium, that
defines the Church as the People of God.
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considered a spontaneous creation of the Council ; its inspiration
must be traced indirectly at least to the Holy Spirit 8 •
It is true that Pope J ohn XXIII, once he had decided to hold a
Council, had envisaged a series of documents dealing directly with
the world and its problems. This was stated explicitly in the Bull
Humanae salutis of December 25, 1961, that officially promulgated
tbe convocation of tbe Council. Speaking of the grave crisis
confronting mankind, the Pope asserted the obligation of the
Church to infuse the vitality of the Gospel message i:nto the organs
of human society, so that the Church might accomodate itself to
tbe renovation of social institutions obviously being persued by
mankind now. Human society, said the Pope, is justly proud of
tbe gains it bas made in tecbnology and the domain of buman
tbought. But it has· failed to accompany these developments with
progress in spiritual values. In fact, those who deny the existence
of a spirituality based upon a knowledge of God have made great
strides in influencing many people. Tbus the Pontiff called for a
new look at the « signs of the times » (Mt. 16 : 4) since Cbrist bad
not abandoned bis cburch but rather desired its enjoyment of a
new vigor and a renewed effectiveness 9 •
Due to the great advances in science, the Pope continued, the
borrible dangers of cataclysmic war bave been heightened rather
tban destroyed ; but these dangers bave also stirred consciences
8 There exists, thus far; no adequate history of this document. The Concilia.r
archives contain an immense amount of materia!, fairly well organized, but awaiting
publication in the ACTA provided for by Pope Paul. The elements of this
history can be traced with considerable difficulty through accounts in the Relationes
delivered during the debate and voting at the Council, and in the more or less
accurate accounts of the Council such as : A . WENGER, Vatican Il, Chronique de la
Troisième session (Paris, 1965) 384-41 7 : Vatican II, Chronique de la quatrième
session (Paris, 1966) 116-282 : R. LAURENTIN, Bilan de la Troisième Session (Paris,
1965) ; Bilan de la Quatrième Session ( Paris, 1966) ; X. RYNNE, The Third Session
(New York, 1965) 1 1 5-201 ; The F'ourth Session ( New York, 1966) ; Gaudium e t
Spes par L'Action Populaire (Paris, Spes, 1966) 9-50 ; La Civiltà Cattolica 1 1 6
( 1 1 . 1965) 166-169 ; P . DELHAYE, lmpressions Conciliaires, L'Ami du Clergé 76 (1966)
262-26 6 ; E. GUANO, Relatio Generalis : Historia textus Praesentis in Documentum
Conciliare, Constitutio Pastoralis, 28 May 1965, 85-116 sent to the Council Fathers
by the Secretary of State ; W. ABBOTT, J. GALLEGHER, The Documents of Vatican
council II (London-Dublin, 1966).
9 These paragraphs recapitulate, in a sense, the message of PoPe JOHN'S
two great Encyclicals, Mater et Magistra of May 15, 1961, and Pacem in Terris
of Aprii 11, 1963, that can be considered the matrix of the Pastora! Constitution.
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to a new evaluation of peace and the necessity of international
cooperation. For almost unwittingly modem man finds himself
living in an integrated world. He is experiencing the need of an
amicable settlement of differences between classes and nations·,
the mutual solution of problems arising from hunger, under-deve
lopment, and economie exploitation.
Calling attention to the role the Church has always played
in the course of human history, the Pope asserted that the super
natural order has still a great and beneficent part to play in the
tempora! world. Thus the Church as mother and educator (Mater
et Magistra) exists in the world and must bring its doctrines to
bear on making man's terrestial existence more human, while he
strives for worldly well-being along with eterna! salvation. In
knowing Christ, man can discover himself from tlie inside, and
by means of his true dignity archieve more clearly the ends he
should pursue. These have to do with the family, the school, society,
work, and the relations between nations.
This admonition was repeated in an Apostolic Letter of 12 May
1962, in which the Pope explained that the Council would insist
upon the rights of man's liberty and dignity, and thereby oblige
everyone to practice persona! justice, to promote charity and ge
nerosity, and to give himself, as well as of his goods, in furthering
the common well-being of all mankind 10 •
In immediate prepartion for the Council's debates, Pope
John's opening Discourse was an optimistic stimulus, again cal
ling for a thorough consideration of the Church's teaching in re
lation to the here and now, rather than a repetitions restatement
of its fundamental doctrines. Finally, the Pope cautioned against
condemnations and anathemas, asserting that the Church must
demonstrate God's mercy rather than His severity to be effective
in the .present hour 11 •
10 AAS 54 (1962) 397-400.
1 1 « N owadays, however,» the pope asserted,
the spouse of Christ prefers
to make use of the medicine of mercy rather than that of severity. She considers
that she meets needs of the present day by demonstrating the validity of her
teaching rather than by condemnations.»
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III.

Shortly after opening of the Council (Oct. 11, 1962), the
Fathers prepared a Statement to the World, in which they signified
their intention to follow the Pope's direction and to apply
themselves to the solution of man's worldly as well as his eternal
worries in the spirit of Christ who carne into the world « not
to be served but to serve. » 1 2
During the first session of the Council, despite the desire of
a great majority of the prelates to achieve pope John's aggiorna
mento by giving the Church a new outlook and by coming to
concrete solutions of modern problems, even John seemed to have
feared that his balso in- avnnti would not get much further than an
ecclesiological reform from within. But two men, in the final days
of the first session, suddenly grasped and asserted John's ideas
clearly. Cardinal Suenens of Belgium called for a two-fold consi
deration of the Church : its nature and endownment ad intra ; and
its committent and operation ad extra. The latter aspect of the
Church required the Council to consider :
1) all those questions having to do with the decency and
dignity of the human person ; and this should include the popu
lation explosion ;
2) everything having to do with socia! justice, the sixth com
mandment, private property, and the poor ;
3) the problem of winning the exploited for the Church by
teaching them to give themselves wholely to Christ : this meant
the poor at home as well as on the foreign missions ;
4) finally, the problem of peace both within nations, and in the
international order.
The proper handling of these subjects, the Cardinal said,
would involve the church in a triple dialogue : with its own faithful ;
with its separated brethren ; and with the world outside the
Church. This representation was quickly seconded by Cardinal
12 Cardin.als Lercaro, Doepfner, and Leger spoke in a similar fashion. Cf.
P. DELHAYE, Ami du elet·gé 76 (1966) 266 ; Herder Korrespondenz ( Feb. 1 963) 266.
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Montini of Milan who, as Pope Paul VI was to promulgate the
Pastoral Constitution as the crown and glory of the Council. 1 3
The first practical step in the approach to the pastora! Consti
tution was taken on Dee. 7, 1962, when pope John announced
that the originai seventy schemata proposed for conciliar discussion
by the anti-preparatory commission, had been reduced to seventeen.
The last of these bore the title : On the Principles of the Church's
Action in Promoting the Good of Society 14 • When this schema was
entrusted by the Coordinating Commission to a mixed commission
of bishops and experts belonging to the Doctrinal Commission and
the Commission for the Apostolate of the Laity in January 1963,
its title was changed to « On the Presence of the Church in Today's
World. » It was decided that the document should consist of six
chapters, the first of which would be the province of the members
of the Theological Commission and deal with the intimate relations
between the church's doctrine and its moral directive. The other
five chapters should consider social life, economie, cultural, and
family problems, as well as the grave moral difficulties involved
in international relations. When it authorized the new schema,
however, the Coordinating Commission explicitly excluded ques
tions having to do with the Missions and with Marriage as a Sacra
ment. In compiling the first of these chapters, an attempt was
made to utilize the material gathered in the antipreparatory do
cuments De ordine morali and De deposito fidei, and work was
begun in February. However, an insistence on beginning the
discussion of man's place in the world with the fact of originai
sin in relation to his human vocation soon brought strong
objections of moralism and theologism on the part of those who·
desired a basically frank description of man in the world now, as
the object of the Church's care 15 •
A schema was readied for the May, 1963, meeting of the
Coordinatiri.g Commission ; it consisted of six chapters : On man's
13 Cf. Pope Paul's Closing Discourse, Dee. 7, 1965.
1 4 WENGER, III, 386.
1 5 DELHAYE, op. cit . 263, mentions Fathers E . Lio, OFM and M . Labourdette,
O.P. as two principal architects of the new elaboration of the schema for the
Theological Commission. However, a number of such schemata were proposed by
other theologians · às welt
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lVIagnificent Vocation ; The Human Person in Society ; Matrimony
and the Family ; The Promotion of Cultural Progress ; The Eco
nomie Order and Social Justice ; Peace and the Community of
Nations. Archbishop G. Garonne of Toulouse was given respon
sibility for the document with Fr. Bernard Haring, C.ss.R. as
secretary, and a number of subcommissions were suggested to
deal with the individual chapters. The men charged with this task
included Cardinal Leger of Montreal and Bishops · A. Charue of
Namur and E. Guano of Livorno, who concerned themselves with
the chapter on Culture ; Archbishop M. Roy of Quebec who dealt
with the rights of man, and Mons. A. Glorieux, who as secretary
for the Commission of the Lay Apostolate had organized a series
of meetings with the Auditors and Laity to discuss some of these
problems.
IV.
Cardinal Suenens served as relator of the schema before the
Coordinating Commission's meeting in July, 1963, and as consi
derable dissatisfaction was expressed over the results thus far
achieved, he called for a more theological elaboration of the :first
chapter dealing with man and his vocation. He suggested that
this become the foundation of the schema to which the other
chapters could serve as corrolaries that might be published as an
a.nnex to the schema. The cardinal was evidently convinced that
the Council as a whole would not accept the particularizations of
moral opinion in these chapters for conciliar definition. At the
same time, he informed the Commission that he had a group of
his own theologians at the University of Louvain preparing a
schema ; and he was authorized to proceed with that proj ect.
At the beginning of the Second Session of the Council (Sept 1,
1963) lVIgr. G. Philips of Louvain proposed a fotally new formu
ìation in which the last elements of the De ordine morali were
discarded, and full attention was focused on the active presence
of the Christian in the secular world, and on the theology of
terrestial life. When this document was distributed to the Mixed
Commission, and its form and content compared with the subttl J. FOLLIET, La C1·oix, 8 Nov. 1964 ; DELHAYE, op. cit. 263-64.
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commission's version of schema 17, considerablè opposition to both
projects was engendered ; and prelates determined to hold the
Council to doctrinal discussions and possible definitions saw their
chance to reject the project altogether. Bishop G. Pelletier of
Trois Rivieres (Canada) called for the creation of a new Centra!
Subcommission to be put in charge of the composition of a new
text ; but this was to be done in cooperation with the subcommis
sions that had prepared the originai six chapters of the schema.
This motion was accepted by vote of the prelates in the Mixed
Commission, and in a meeting of the Coordinating Commission
on November 29, Bishops A. Ancel, auxiliary of Lyons, M. McGrath
of Santiago, Panama, G. Schroffer of Eichstadt, E . Guano of
Leghorn, F. Hengsbach of Essen, and G. Menager of Meaux were
accepted as forming the new group. Bishops J. Wright of Pitts
burgh and J. Blomjous of Mwanza, Tanzania were added, and
Bishop Guano was named president with Fr. Ha.ring as secretary 1 1 •
The new subcommission immediately set to work consulting a
wide selection of bishops, experts and the laity, and in a series of
meetings at the close of the year between Mgr Guano and Fathers
Ha.ring, R. Sigmond, O.P. and Mgr. A. Glorieux, lines of deve
lopment were laid out concerning the purpose, the spirit, and the
audience to which the do�ument should be directed. A preliminary
text was sketched out in French, and this became the base for
discussion at a meeting in Zurich in February, attended by seven
bishops, several periti, and 2 lay people. Three chapters were
devoted to : Man's Integral Vocation, the Church at the service of
God and men ; and the Behavior of the Christian in the world.
An attempt was made to achieve a complete text of this materiai,
while the previous fourth chapter dealing with the Tark of Chris
tians at the Present Time was expanded in skeletal form to outline
the principles for a p1·actical application to family, cultura!, social
and economie problems as well as the establishment of a lasting
peace 1 8•

The first three chapters of the «

Text

was then

17 WENGER, III, 386-387.
18 P . DELHAYE, op. cìt. 264-265, discusses the similarities between this docu-·
ment and Pope John's Pacem ·in Terris.
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translated into Latin and presented to the Mixed Commission at
its meeting on March ·4 and 9th, 1964. In contrast to the Louvain
cffort that had attempted to lay down generai theological principles
from which conclusions concerning man's status would be adduced,
this new text looked first to the « signs of the times >> of man's
present, earthly existence. It began with a consideration of the
diffusion of culture, the presence of hunger and poverty in the
world, the population problem, and the grave menace of nuclear
weapons. Under the pressure of these facts, it asked what should
be the Church's answer to the specific worries and problems of
world society.
The Mixed Commission voted to accept this version and gave
specific directions concerning the incorporation into the first four
chapters of the document of the principles that would be applied
to the concrete solution of problems to be discussed in the Annexes.
On the strength of these suggestions a new version of the text was
elaborated together with two annexes and presented to the Mixed
Commission for discussion on June 4 to 6. New members from
among the Bishops and periti or experts of the Theological Com
mission were now added to the Mixed Commission, and in the
discussion it was pointed out that greater effort would be made
to both simplify the language and indicate the lines of theological
development and the logica! consistence of the whole document 19 •
Likewise attention should be called to the areas in which the
Church was in agreement with non-believers in order to facilitate
collaboration with the world. It was decided however that there
would not be time to make these revisions if the text was to be
1s Gradually a number of bishops were entrusted with the presidency of
subcommissions for particular chapters or subjects ; when the document was prepared
for debate at the third session, there were ten such organs :
1) The Central Subcomrnission under Bishop Garrone
2) « The Signs of the Times,» Bishop McGrath
3) On the Human Person, Bishop Wright
4) Human Activity, Archbishop Garrone
5) On the Task of the Church, Bishop Ancel
6) On Marriage and the Family, Archbishop Dearde:n
7) On Culture, Bishop Guano
8) Socio-Economie Problems, Bishop Hengsbach
9) Politica! Life, Bishop Laszlo
1 0) Peace and the Community of Nations, Bishop Schroffer.
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submitted to the Coordinating Commission for final approval and
dispatch to the Council Fathers. Hence the admittedly imperfect
version was printed and sent by Cardinal Cicognani in the name
of the pope to the bishops on July 3 as a preparati on for the
discussion of the schema at the Third Session of the Council.
V.
On September 1 0 to 12, 1964 the Subcommission met once
more and as a result of the numerous suggestions and criticisms
that had been received in writing from the bishops, it was decided
that in the future elaboration of the text attention should be paid
to : a) clarity and brevity of expression ; b) a precise statement of
the purpose of the schema and its relation to the other Conciliar
documents ; e) a theological definition of the word « world » as
used in the schema, together with a clarification of the relations
between the world and the Church, and between the created order
and the redemption, as well as a precise idea of the « signs of the
times ; » d) chapter II should be concerned with the activity of
the hierarchy in the world ; chapter III with the work of the laity ;
and chapter IV should deal with the specific problems facing the
Christian and all mankind in the modern world 20 •
Meanwhile however, Pope Paul's E.ncyclical Ecclesiam Suam
had been published on August 6, 1964. In the thfrd section of this
document, the pontiff had discussed the nature of the dialogue
that the Church should carry on with the world. This opened a
new perpective in suggesting that the schema should go beyond
the directives for collaboration to the practical possibilities of a
discussion with the world dealing with the main problems con
fronting mankind in the present age 21 •
On September 17 a document containing « Criteria for the
future elaboration of the text of the schema » was distributed to
the fathers in the council hall, and on September 30, a booklet
containing the Annexes to the schema was handed out. The fol
lowing day, Archbishop P. Felici, the council's Secretary General,
20 WENGER, III, 299-300.
2 1 A AS . 54 (1964) 609-659 ; cf. L'Action Populaire, Gaudiurn et Spes 29-36.
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.announced that in response to numerous questions concerning the
value of the Annexes as conciliar texts, he was authorized to say
that they were strictly private documents having no official cha
racter. This announcement was immediately challenged by Mgr.
Glorieux, and before the end of the session, Mons. Felici corrected
his statement, admitting that they had official weight though they
would not be debated in the Council 22 •
The schema was presented to the Council with an optimistic
introduction by Cardinal Cento and a Relatio by Mgr. Guano on
October 20, and debated until November 10. By a vote of 1,579
-to 296, on October 23, after a thorough discussion of the schema
as a whole, it was accepted for debate in three stages : the Proe
mium and Chapter I dealing with the Church's presence in the
world, the « signs of the times » , and man's integra! vocation ;
Chapters II and III that discussed the Church's dedication to the
service of man's temporal and spiritual welfare, and the Christian's
part in contributing to the world's prosperity through justice and
charity ; finally chapter IV with its considerations concerning the
dignity of the human person, the correct conception of conjugal
love, matrimony, and family life, the promotion of culture and
respect for rights of all peoples, the creation of a human and
christian atmosphere in the pursuit of social and economie goals.
These aims included the stimulation of a solidarity between nations
by giving aid to underdeveloped peoples ; by helping with the
solution of grave problems such as those created by demographic
increases ; by working for the achievement of peace through the
creation of conditions leading to the abolition of the spectre of
war 2 3 •
In the course of the conciliar debate, considerable attention
was given to the fact that the problem of atheism had not been dealt
with in the chapter concerned with man's vocation. Strong re22 WENGER, III, 390 and 391, nn. 29-3 6 ; Bishop Guano specified in his Relatio
that the Annexes were the responsibility of the subcommissions . They were not to
be submitted to a vote in the Council, but had been distributed to the Fathers as
an instrurnent dii travail for the debate on the Schema . The Mixed Commission
intended to discuss the text of these annexes again in the near future ; hence he
requested the fathers to submit their observations in writing.
2 3 WENGER, III, 395-447 ; RYNNE, Third Sessio11 , 1 1 5-201 .
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commendations were made that this subject be introduced along
the lines of the Pope's elaboration of the topic in his encyclical
Ecclesiam Suam. It was demanded likewise that more insistence
be placed on man's supernatural vocation as the stimulus for his
interest in the things of the world ; that the problems of evil and
of suffering be given greater attention ; and that the Church's
vocation in humility and poverty to serve mankind be high
lighted 24 •
Debate on the fourth chapter of the document was begun on
October 28 with Bishop Wright of Pittsburg as relator. The
dignity of the human person induced a call for the abolishment
of all discriminati on, not merely that based on religion or race 2 5 •
Introduced by Archbishop Deardon of Detroit, the subject of
marriage and family life likewise received a thorough airing since
the schema proposed a new ordering in Catholic thinking regarding
the ends of marriage and the responsibility of parents in regula
ting the number of children they might have. Despite a caution
given by Cardinal Agagianian as moderator of the debate, that
certain more delicate subjects should not be debated, attention
was given to the problem of birth control by both those who
strongly opposed and those who favored change in the Church's
attitude. But it was agreed that the morality of practical means
to achieve this control had to be left to the decision of the Holy
Father whose special commission was studying the subject 26 •
The problems of culture and progress, of social and economie
justice elicited frank avowals of the Church's commitment to a
realistic evaluation of the needs and interests of men, today ; and
most of these considerations were reiterated in the course of the
vigorously pursued debate on peace and the avoidance of war.
Not merely was there an attempt to outlaw the very idea of war as,
in Pope J ohn's phrase, « unthinkable » in present day circumstan24 L'Action Populaire, Gaudium et Spes 104-114 : nn. 33-40 . In the final re
daction of the text, a special committee of the Secretariat for non-Christians was
:formed consisting of Cardinals Konig and Seper, and the Jesuits, J. Danièlou and
de Lubac as secretaries. They divided the treatment into « the forms and roots �
of atheism, and then, the « refutation and remedies » to be aplied by the Church.
2 5 WENGER, III, 418-421 ; RYNNE, 147-153.
26 WENGER, III, 422-432; RYNNE, 1 55-171.

35
ces, but both the notions of « conscientious objection » and of a
<< j ust defensive war » also met with sharp opposition 2 1 •
However, the principal attention of the fathers was directed
to the true causes of world unrest and misery. Positive measures
were suggested beginning with the relief of the starving, aid to
undervelopped people everywhere and, in keeping with man's
dignity and the obvious providence of God, Christians were called
upon particularly to cooperate with and even to coerce their
governments into taking effective measures to aid their own and
other peoples. A special organ of the Church, possibly a Secretariat,
was suggested by a number of bishops as well as lay auditors, that
would be a permanent source of inspiration, information, and
coordination of the church's effort in promoting world justice and
development 2 8 •
The debate carne to an end onNovember 10, and immediately
the Plenary Mixed Commission and the ten Subcommissions began
a codification of the interventions with a view to a complete
overhaul of the schema. In meetings on November 17, 19 and 20,
1964, it was decided to increase the number of bishops on the
subcommisions 2 9 • Likewise, the introduction or conspectus gene
ralis of the schema was to be strengthened so as to give an in
tegrated direction to the whole document conceived now as a fun
damental statement of facts and principles for a meaningful dia
logue with the world. It was decided likewise to incorporate the
materiai in the Annexes as chapters in the document itself. Finally,
WENGER, III, 433-437 ; RYNNE, Third Session, 170-190 on Nov. 5, 1964.
In his relatio to the section on World Solidarity, Mr. James Norris, the
American auditor called for the establishement of a Vatican Secretariat as a coordi
nating center for World Justice and Development. This move was supported by
Bishop E. Swanstrom of Catholic Relief Service and several other prelates. The
recommendation was written into the final version of the Pastora! C onstitution
( Par. 9 0, n. 3). Cf. A. McCoRMACK, The Proposed Vatican Secretariat, in World
Justice 7 ( 19 65-66) 3-19.
2 9 On November 16, 1964, archbishops Garrone and Seper of Zagreb, bishop
Poma of Mantua, and Abbot C. Butler of the English B enedictines for the Theolo
gical Commission, and Bishops Morris of Cashel (Ireland), Larrain of Talea ( Chile),
Laszlo of Eisenstadt, and Fernandez-Condé of Cordova were added to the Central
Subcommission, while the two groups of 30 bishops from the Doctrinal and Lay
Apostolate Commissions were now designated as the Plenary Mixed Commission.
27

28
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a committee of four periti Mgr. P. Haubtmann, Mgr. C. Moeller,
and the Jesuit Fathers P. Hirschmann and R. Tucci, were to serve
as the principal redactors under the direction of Mgr. Haubtman,
while Mgr G. Philips was to look to the coordination of the whole
project. He was likewise to serve as Relator of the schema as it
was to be debated by the Plenary Mixed Commission. On January
2, 1965, these decisions were given official conciliar status in a
letter of Cardinal Cicognani, as President of the Coordinating
Commission.
In a meeting held at Arriccia from January 31 to Febuary 6,
1965 under the presidency of Cardinal Cento and Mons. Guano,
29 prelates, 38 periti and some 20 lay people set about the reela
boration of the schema. Under the presidency of Mons. G. Garrone
the subcommission for doctrinal matters concerned itself with the
introductory phase of the document, while the other subcommis
sions set about the reconstruction of the material into a new series
of chapters. The document was now divided into two parts : the
first dealt with the Church and the human condition in four
chapters ; the second concerned itself with the more urgent
problems of human life. Part one contained a Proemium and four
chapters : I. the Vocation of the Human Person ; II. the Community
of Men ; III. the Meaning of Human Activity in the World ; IV. The
Role of the Church in the World of Today. This represented a
considerable reorganization of the older text. The Second Part
was elaborated in five chapters : I. On Fostering the Dignity of
Matrimony and the Family ; II. On the Proper Manner of Pro
moting Cultura! Progress ; III. On Economie and Social Life ; IV.
On the Life of the Political Community ; and V. On Fostering
Peace and Promoting a Community of Nations. The material on
the dignity of man had been partly incorporated in to the first part
that discussed human anthropology, and partly in the new chapter
that dealt with the pursuit of political objectives.
The new text was submitted to a meeting of the Plenary
Mixed Commission that met in Rome from March 29 to April 6
under the joint presidency of Cardinal Ottaviani with thirty pre
lates from the Theological Commission, and Cardinal Cento with
a similar number from the Apostolate of the Laity Commission,
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as well as the 7 bishops representing the so called « third world» 30 •
Fr. Haring read the portions of the text that were then discussed,
and Mgr Philips served as Relator summing up the conclusions
reached in these debates. The schema then received the unanimous
vote of the Mixed Commission with instructions as to its final
revision.
Cardinal Suenens presented the text to the Coordinating
Commission on May 11, 1965, and it received the approbation of
this body for transmission to the conciliar fathers. After some
argument, it was decided to name it a Pastoral Constitution on
The Church in the World of Today (Constitutio Pastoralis de
Ecclesia in munda huius temporis). Besides the official text a
French version was dispatched to the bishops and, on their arrival
in Rome for the fourth session, versions in English, German r
Italian and Spanish were also made available.
This document was debated at the Council's fourth session
from September 21 to October 7, 1965, and while the Relatio
introducing the discussion made it clear that since it was not a
strictly dogmatic document, absolute attention need not be paid
to individua! words, nevertheless great care was given to the
phrases and expressions in the course of the debate. What quickly
became evident was the desire of the great majority to speak
frankly to the entire world about problems that concerned man
kind, particularly since, as the Relator pointed out, · there were
some two billion, four hundred thousand people in the world who
knew almost nothing of the Church. He likewise explained that
the order followed in the text was in accord with the express
desire of a large number of fathers who wanted to start with the
facts of human existence and then present the mind of the Church
30 In a response to the suggestion that there should be wider geographic
representation on the subcommissions, seven more bishops were made members :
Archbishop A. Fernandes, coadjutor of New Delhi, Bishop Satoshi Nagae of Urawa,
Japan, G B . Zoa of Yaounde, Cameroun, Gonzalez Moralejo, auxiliary of Valence,
Spain, Archbishop C. Wojtyla of Cracow, N. Edelby, Maronite patriarchal Vicar
of Lebanon, and S. Quadri of Pignerolo, Italy. At the meeting in Ariccia, the
previous February, the laity had received full recognition as experts : Sr. Nlary
Luke, Mlls. M .L . Monnet, Goldie, Bellosillo, and M M . J. Foliet, and Ruiz-Gimenez.
Thereafter, they met regularly with the Plenary Subcommission and their number
gradually swelled to include all the auditors and auditrices at the Council.
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and the principles of divine revelation in relation to man's condi
tion in the world. Finally, the Relator assured the fathers that
the new text, while considerably reorganized, truly represented
the substance of the document that had been debated the previous
year, and he cited the references to the old and the new text that
revealed this fact 3 1 •
While the positive attitude of the document received great
commendation in the course of the debate, certain voices were
raised against too optimistic a spirit that seemed to down play
the presence of sin and human misery in the world 3 2 • These
cautions were sustained by a number of the oriental prelates ; but
they were offset by the suggestion that more be made of man's
elevation to participation in the divine life as guaranted by the
Resurrection, and as manifested through the activity of the Holy
Spirit in the Mystical Body of Christ that is the People of God.
This called for a special insistence on giving the anthropological
considerations a truly religious direction 3 3 • Attention was likewise
called to the section on atheism, and while a number of voices
were raised favoring an outright condemnation, the majority
showed concern that what was said of atheism should be able to
be recognized by an atheist as a true concept of what he really
believed and held.
In the discussion concerning the second part of the document,
considerable attention was given once more to the problems of
and Family Life, Culture, and the questions of Peace
and the avoidance of war. An attempt was made to restore the
older concept regarding the primacy of procreation as the end of
marriage, and the condemnation of artifical birth control proce
dures. In the discussion on culture, the Church's part in promoting
scientific study was emphasized and, as a consequence, a clearer
statement on freedom of research extending to clerics and priests
was called for. In the chapter on peace, the debate centered round
the matter of Conscientious Objection, and the stock-piling and
use of nuclear arms.
:n Cf. WENGER, IV, 123-282 ; X. RYNNE, The Fourth Sessfon ; L'Action Popu
Jaire, Gaudiwrn et Spes.
a 2 WENGER, IV, 134-139 ; RYNNE, The Fourth Session . 58-63 .
:rn Cf. L' Action Popu1aire, Gaud-i'wm et Spes, 87-98 and nn. 22-29 .
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Even before the close of the discussion, the Subcommissions
had set to work attempting to coordinate the significance of the
conciliar interventions for the individua! paragraphs of the do
cument ; and a heroic effort was expended by both bishops, periti
and laity to have a corrected text ready for mid-November. This
was accomplished ; and onNovember 15 to 17, the document was
submitted to conciliar vote, chapter by chapter. The prelates could
vote placet, non-placet, or placet fusta modum, but with the latter,
they had to submit the modi:fication they desired to have made of a
particular word, sentence 1 or paragraph 33 • Considerable agitation
among several groups accompanied this stage of the voting, par
ticularly in regard to the sections on marriage and nuclear warfare.
But again the Mixed Commissions and the subcommissions got
through the enormous task of codifying and evaluating some 40,000
suggested modifications ( modi) in time to face the Council with
a definitive text on December 6th.
The Mixed Commission onNovember 24 was asked to consider
four modi suggested « on higher authority » in a letter from Car
dinal Cicognani that requested the restoration of procreation as
the primary end of marriage, and a condemnation of artificial
means of birth control by an explicit quotation of both the passages
from Pope Pius XI's Castii Connubii, and Pius XII's Allocution
to the Italian Midwives of 1951. As the direct introduction of
these modi into the text was considered to contradict the mind of
the Council that had accepted the present text by a large majority
vote, Archbishop Dearden and the subcommission appealed to
the Council rules against their admission. In the end a compro
mise was worked out whereby the origina! text was supported
and strengthened, and while the two papal documents were cited
ìn a footnote, Pope Paul's Allocution to the Cardinals concerning
the Papal Commission on Demography and Family Planning (of
June 23, 1964) was also quoted, and a note introduced signifying
that since this matter was reserved to the Holy Father's judgment,
the Council did not intend to propose concrete solutions to the
problem 34 •
34 Cf. The Conciliar Document : Schema Constitutionis Pastoralis. De Ecclesia
in Mundo Hujui Temporis, Textus et Correctiones Admissae Necnon Expensio Mo
,:lorum, Partes I and II, esp. the Relatio Generalis, I, 251-255 .
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Just before the final voting an attempt was made by the
Archbishop of New Orleans, Mons. P. Hannan to controvert the
section dealing with legitimate defense and the whole problem of
nuclear warfare as inimica! to the democratic nations of the west.
But his letter to the bishops was refuted point by point by Bishop
J. Schroffer and Archbishop G. Garrone in the name of the Sucom
mission dealing with thischapter. Mons. Hannan's viewpoint was
also repudiated by the majority of American bishops 3 5 • In the
final voting on December 6th, only 250 opposing votes were re
gistered and in the definitive vote on December 7, this minority
was reduced to 70.
In his closing discourse to the Council on December 7th, Pope·
Paul pointed out the significance of the Pastora! Constitution
on the Church in Today's World. The Pontiff said that through
the Council and this document in particular, the Church had now
achieved a much clearer account of itself, and demonstrated that
its principal endeavors are directed toward the world and toward
man:' 6
« The Church,» said the pontiff, « is vividly interested in the
study of the modern world. Never perhaps as much as now, has
the Church felt the need to know, to approach, to comprehend, to
penetrate, to serve, and to evangelize the society that surrounds
it and that, so to speak, pursues it with its rapid and continua!
transformations.» This is truly a new outlook on the part of the
Church in contrast with the attitude adopted in the past due to
the estrangements and quarrels that separated the Church from
profane civilization during recent centuries. In answer to the
document's critics, Pope Paul assured them that he was well
aware of « suspicion that an excess of toleration and consideration
for the external world, a too great attention to passing fancies,
to modes in matters of culture, to contingent happenings, to the
thought of others, had gripped some members of the Council, and
was expressed in certain of its decisions to the detriment of
fidelity to tradition and to the finality of the religious orientation
WENGER, IV, 1 88-199 ; X. RYNNE, The Fourth Session, 225-230.
3 6 WENGER, IV, 276-282 ; X. RYNNE, The Fourth Session, H. DE RIEDMATTEN,
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of the Council itself.» But he asserted that this was a false per
spective. « We do not think that one can tax the council with such
deviations in its truly profound intentions and its authentic ma
nifestations.»
It is of course man who is of value in the world, the pope
continued. Hence the Church in Council has had to occupy itself
with man such as he exists in the world today ; man alive and
concemed with himself in the here and now ; the tragic victim of
his own dramas, striving to place himself above others, and who
is not infrequently guilty of weakness and falsehood, of egoism
and ferocity ; man just as he is, who thinks, who loves, who
works, who awaits a better future ; but also man made holy by
the innocence of his infancy, the mystery of poverty, and his
pitiful sorrows ; man at once an individualist and a social being ;
who praises times past, and dreams of the future ; the sinner and
the saint...
Thus the Pontiff, taking the measure of the document, descri
bed its truly realistic appraisal of modem man and modem civi
lization, and called upon all the world, including the modern
atheistic humanist, to recognize that the Church is also dedicated
to the cult of man. Denying that the Council had erred in giving
too anthropocentric a direction to its considerations, he insisted
that the Church's humanism is essentially Christian, and as a
consequence a proper blend of both anthropocentrism and theo
centrism, so that it can proclaim that « a true knowledge of God
begins with a true knowledge of man.» 3 7 In loving man, the pope
concluded, the church does not prescribe this as a simple step, but
as the first stage in mounting toward the final and transcendent
end of man, toward the principle and cause of all love.
Roma, Academia Alfonsiana.

3 7 A A S 5 8 ( 1966) 51-59 :

